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In this paper | will try to clear up some common misconceptions about the nature of
expository preaching and Pentecostal preaching. | will highlight where they are similar,
where they are different, and then contend that expository preaching can be an effective
way to communicate Pentecostal theology and spirituality. | will also try to anticipate
potential objectionsto my claim that Expository Preaching holds promise for the
communication and promotion of Pentecostal theology and practice.

Most Pentecostals share the theological assumptiandie behind an expository
philosophy of preaching (a high view of scriptumpplying biblical truth in a practical
way, and a desire to see the lives of their audi@hallenged and changed by the power
of the Holy Spirit). However, chances are, thewlddind the standard treatment of
expository preaching incomplete. Pentecostals nagk what role the Holy Spirit plays
in preparing and delivering the sermons. What abimibaptism in the Holy Spirit, or
the gifts of the Spirit? What of the passion apdrdaneity that characterizes so much of
Pentecostal preaching? In short, does exposit@gching have room for the theology
and practice that is distinctly Pentecostal?

In this paper | will try to clear up some commorsaanceptions about the nature of
expository preaching. | will also explore the coomvictions of an expository preaching
philosophy regarding: the call to preach, the gatity of the preacher, compassion for
people, and biblical authority. | will then compah®se same subjects as found in
Pentecostal theology. | will highlight where theg aimilar, where they are different, and
then contend that expository preaching can be fectefe way to communicate
Pentecostal theology and spirituality. | wikaltry to anticipate potential objections to
my claim that expository preaching holds promisetfi@ communication and promotion
of Pentecostal theology and practice.



Defining Expository Preaching

Haddon Robinson, in his widely used textbook Bedliereaching, defines Expository
preaching as “The communication of a biblical cqucderived from and transmitted
through a historical, grammatical, and literarydstof a passage in its context, which the
Holy Spirit first applies to the personality andoexience of the preacher, then through
the preacher, applies to the hearefs.”

Robinson’s definition is helpful in three ways: $fjrit stresses the relationship of the
main idea of the sermon being based upon the rdamoaf a properly interpreted text.
Second, it stresses the importance of the textsimgdeing applied by the Holy Spirit
to the life of the preacher before the preacheliepfthe message to the audience. Third,
his definition describes not so much a sermon nigthe much as a preaching
philosophy. Many preachers understand exposita@gqghing to be one method among
many, rather than seeing it as guiding princiethe central idea of the text will be the
basis for the central idea of the sermon. Onceghiaing principle is in place the form
the sermon takes (inductive, deductive, narragte) varies depending upon what will
best communicate to the audience. The form a semay take changes, what does not
change is that the texts’ main idea is the basighi® sermon.




The Core Convictions of Expository Preaching

There are four convictions that every preacher rhase in order to be effective at
expository preachingy. These are not given in order of priority, buheatranked
according to how they relate to the preachers aercts take up this task of ministry.
The first conviction is that we are called. Thentoission that the minister has is not
based on one’s desire to handle eternal truthg place his or herself in a position of
authority. The calling to preach is not like thexsion seniors in high school makes
about their future at career day. The persondatigoreach does not look out at a
fragmented and fallen world and declare, “The amg$arethe world’s problems is me!”
Rather this person identifies with the experienicine prophets and apostles, who upon
receiving the royal command to speak for God (1afthyg 1:1) takes up the task with
humility and awe (c.f. Isaiah 6; Jeremiah 1:4; Mett 28:19-20).

Most calls to preach will not be as dramatic ashiivical accounts, but there should be a
certainty about it. The preacher should be ablddntify with Paul’'s words to the
Corinthian church, “Yet when | preach the gospehrnot boast, for | am compelled to
preach. Woe to me if I do not preach the gospelC¢rinthians 9:16). This calling does
not mean that preachers are more important tharxthut it certainly does mean that
they fulfill a unique function: to equip and matudihe saints for ministry (Ephesians 4:11).

When considering the call to preach there are ty@ky dangerous errors to avoid. The
first error is the belief that preaching makeswsesior or more spiritual than fellow
believers. The second error is to see preachimgiag optional like some program that
a church is free to reject if it sees fit (Romafsld-15). It is best to consider preaching
the primary task of those whose responsibilitg ita lead and feed God’s people (Acts
6:3-4).

The call to preach includes developing a healtlifyisege that is neither too prideful

nor too meek. While some struggle with overconioke others have a false humility and
skepticism about God’s ability to use them. Likedds and Jeremiah, preachers need to
be reminded that God does not make mistakes abosg tHe calls to deliver His
message. Each individual is unique and has besmally equipped by life experience,
upbringing, and gifts and talents to effectivelingrGod’s word to wherever they may be.
Preachers are not simply bricks that can be usélil #ospot and discarded when old or
broken, they each have a unique part to play imeding God’s kingdom, where they

are serving.

Being called however does not preclude the neettdoring or the importance of
becoming a life long learner. No one is ever bostantaneously into what God wants
him or her to be. Consider David’s challenge tdi&lo. David had been anointed by the
prophet Samuel as God’s choice for king, and wasdshg on God’s promise to drive
out Israel’'s enemies, and yet, David appealeddgfactice with the sling (killing the




lion and the bear) as a reason that he would leetallefeat the giant (1 Samuel 17:34-
37). Similarly, the preacher remembers his callstgnds on God’s promises and with
the skills he has spent time honing steps out tbadtbe with the giants that plague
people.

The Apostle Paul’'s protégé Timothy was exhortethisyspiritual father to let his
progress be evident to all. He was to give himisglly to excelling in the applied skills
of ministry (1 Timothy 4:11-16). Thus preachers eonfident in the wisdom of God’s
call upon their life and committed to cooperatinghvthe process needed to excel at it.

In addition to his unique gifting, the preacherwgdosee that the timing of his call as
significant. There is a tendency in the churchite for the “good ol days”, and with
this comes the misleading idea that somehow areetirhe would have been a better
place to serve the Lord. A closer look at theiieglbf the prophets reveals that they
came at just the right time when their ministriesud be most needed (Jeremiah 1:1-2;
Joshua 1:1; Isaiah 6:1; Ezekiel 1:1-to name jdstwainstances). Put another way, there
is a “now quality” that should accompany the sevfseall; the confidence that when God
looked across history, it was here and now wherextended His hand and brought us
forth. To be more direct, if you had been needexhsr, that is when you would have
been born.

The Pentecostal preacher belongs to a traditidnviilaes highly the call that those who
speak Gods message must receive. Indeed, ataérntithe Pentecostal church one
might feel that they didn’t have a real ministryess they preached! The office of the
pastor has been so strongly celebrated in theslesithat often the language used in the
sermon seemed to suggest that the authority fan#ssage resided in the preachers call
or position rather than in the scriptural basishefir message. However much some
individuals have deviated from a proper understagdi its’ role, Pentecostals know that
the call to preach, while necessary, is only the 8tep to becoming a communicator of
Gods’ word.

The second conviction that preachers must haveti©®ag commitment to deal daily

with their relationship with God. The preacher ersflands that the goal that God is
striving for in our lives is that we will ultimatgbe Christ like (Romans 8:28-30). This
surpasses any other ambition that we should hawat @lve accomplishments we will
achieve. Itis more important to God that we lshianed in the likeness of His Son, than
we become expert homileticians or lead a ministat ts renowned for its effectiveness.
We are first called to be lovers of God and themkers in his harvest field. Any vital
preaching will flow from this relationship. Whengachers neglect this element, their
ministries dry up in exhaustion and frustration asdne of my former preaching
professors put it, “An empty vessel can only adserits own emptiness”.




The pursuit of this conviction will require a costeint pursuit of spiritual disciplines
including, but not limited to, prayer, fasting, ipture reading, study, giving, silence, and
witnessing. None of these are done to curry fawthr God, or attempt to increase the
power of our ministry. These disciplines are foléal for the purpose of cultivating the
abundant life that the Father has invited all sfdhildren to take part in. It is for this
reason that the preachers include in this planoesujt of God personal accountability
with trusted confidantes and a clearly articulgtedsonal statement of purpose.

The Pentecostal preacher resonates deeply wittotieern for keeping the devotional
life healthy and consistent. Where there mighdlifferences between evangelical
spirituality and that of the Pentecostal has tdadgely with the work of the Holy Spirit.
Pentecostal preachers believe that a second wdheddioly Spirit is needed in the life of
every believer. This “baptism in the Holy Spirig’initially evidenced by speaking in
tongues, but contrary to popular perception, tosgue not the only evidence of this
experience. Itis meant to increase our boldnesgthess and strengthen our resolve
toward purity and holiness.

Thus the spiritual life that preachers must kedpvaied is deeply enriched by this
experience. William G. MacDonald lists six diffateffects of being filled with the

Holy Spirit (as distinguished from the evidenceafgues)f Five of them directly

impact the devotional life of the preacher, thegtude. : 1. A heightened sense of the
reality of Jesus in and over ones’ life. 2. A gpal sensitivity that facilitates the process
of being led by the Spirit. 3. The written Word®&od is illuminated by the Holy Spirit.
4. Prayer in the Spirit that is for the purposedification. 5. Sanctification in ones’ life
is intensified and reinforced. The second effé¢being led by the Spirit” is especially
vital to understanding Pentecostal practice. thénstudy, the Pentecostal preacher will
ask for God to guide him or her as to what theydrteesay in the sermon during the
preaching they will be open to the potential ofttopg away from the notes” that can
occur when God leads in an unexpected direction.

One could make the case that Pentecostals havesbemmitted to being led by that
Spirit that they neglected the other essentialtpres needed for good preaching such as
preparation, organization, planning ahead, stawiitig their notes and allowing the main
idea of the text to be the main focus of the sermon

This concern for not missing the Lord’s leading migelp to explain the hesitation by
some Pentecostal preachers to embrace an expgsie@ghing philosophy. It is true that
a lack of preparation can be excused by an appgabts talk “I just speak what the

Lord tells me to speak”; “Too much preparation gaench the Spirit” etc. Let it be said
clearly, there is nothing inherently contradictbstween being led by the Holy Spirit and
preaching the central idea of the text. Both cotmants require effort, patience and a
willingness to let God have his way. Any perceicedflict is the result of a
misunderstanding of one or the otReExpository preaching is a sure way of articulgtin




clearly what is so vital to Pentecostal beliefyaamic personal relationship with the
Lord.

A third conviction, though closely related to atalfing from the previous two, is a deep
compassion for people. This is an absolute s#tye®or effective preaching. Itis
possible to be right, but uncaring. There areg¢heso are good, but not kind. They
have clear thinking about what temptations a pestmuld avoid, but are not
sympathetic with any who have struggled or fall&mblical compassion goes deeper
than mere sympathy however; it leads a person terbeyond feeling bad for others
plight, and actively seeking to help them out ofAt love for people will be expressed in
preaching. This should take shape in two distivays: First, the preaching will be
truthful- this theme will be elaborated on latethe section addressing the authority of
scripture. Suffice to say that the pastoral attof preaching can be summed up in
Paul’s charge to the Ephesians to “speak the inutbve.” (Ephesians 4:15). Contrary to
much popular thinking, love does not keep one fteling the truth to others.

Rather, love obligates the minister to honestlyieata his or her life and the life of the
hearers in the searching and probing light of Geds.

Second, the preaching will be effective. Mark Gatid Craig Bryan Larson challenge
preachers to love their hearers as they love thiees® Loving your hearers means
fashioning sermons that will go further than prawglinformation or staying on the
preacher’s favorite pet doctrine. Instead, thesagss “speak about their concerns in a
way that would help them experience the gospel.”

They offer the following two elements as a pregaipfor preaching effectivel§:
Discipline- This means no longer assuming your hearers withast be interested in
your interests. The loving preacher will be disioigd in their pursuit of effective
communication that will speak to the hearers whieeg are. This includes illustrations
drawn from the shared experience of the preacle:ttanaudience. It will involve
pastoral visitation where the minister will findta@about the lives of their congregants:
their work, family history, hobbies, and spiritymligrimages. A wise preacher will ask
his or her people what would they like to hearranesm about or what most troubles their
faith. This intentional focus on the lives of thearers will provide an ample source of
material for sermon topics, illustrations and faispecific application.

Using Language and Rhetoric to Affect Listerdrkis is preaching to the whole person
and involves being focused on the feelings of t#gspioners as well as their thoughts.
The use of effective rhetoric will be helpful hefde preacher is trying to persuade, but
they are not indifferent about the hearer’s deanisimr are they completely objective.
They want the audience to believe and respond ditgdy. This is not to be confused
with manipulation. There should be no heavy-hangsof emotion to try to secure a
response. An oft-used analogy for the job of treapher is that of a mailman. Some will




claim that the job is to deliver the message (tb&pgl) to the recipient (the audience) for
the sender (God). This is a defective analogyil béariers are not personally involved
in the content of the messages they deliver. Taagher, on the other hand, following
the example of the prophets the apostles and thek Eashion their message as carefully
as possible so that they”... have become all thiagdltmen so that by possible
means...” some might be saved (1 Cor.9: 19-22). Withfirmly in mind, preachers
should pray as if the messages’ effect is entuwplyo God and they should craft their
sermon as if the effectiveness was riding entioglfhe message and its delivery.
Compassion for people demands effective preaching.

Pentecostals are known for their sermon delivegyatterized by passion, simplicity of
speech and spontaneity. The strengths of thisalglistyle are evident: The passion of
the preacher is in keeping with the urgency allistérs should feel about

communicating the gospel. Pentecostals have aliv@ss critical of sermon delivery

that appears too formal or insincere. This do@smean that everyone should sound the
same, much less that sermons are to become shougitofpes (an unfortunate occurrence
that is rarer in Pentecostal pulpits than somestgpes may lead one to believe).
However the Pentecostal preactees believe what he or she is saying and there should
be no question about this in the minds of the ana#ie Disciplined sermon preparation
can help to focus the mind of the preacher on tpasts of the sermon that need
emphasis. Not everything that will be said shdédyiven the same importance. By
paying careful attention to what one says and Hwy say it (with the careful use of
variety in pitch, rate, volume) the sermon williinere easily understood by the audience.

The simple speech ensures that the words of tineosewill be clearly understood by
everyone in the preachers hearing. At the same thwly should avoid being lazy in their
use of grammar and articulation. From time to fithere has been a “back woodsy
elitism” that has crept into the Pentecostal churthgnores the previous advice and
treats careful speech as if it were unnecessasfi@nvy. This uninformed approach to
preaching should not be representative of the ntgjor Pentecostal preachers who need
to take word craft seriously and continue to hdrertgifts for communication as they
pursue quality theological education and homiléticaning.

The spontaneity in Pentecostal preaching demoastratiance upon the Holy Spirit to
illuminate and guide the preacher throughout tmmea. Pentecostals regard this
spontaneity as an implicit value. It is expecteat the preacher (or even the worship
leader for that matter) will respond to the leadifighe Holy Spirit during the course of
the service. This is usually a healthy practice finamotes strong faith and sound
behavior.

The fourth conviction, and unarguably the most ftational, is the belief thahe Bible
istheword of God. Itis God’s specific revelation to humanity. “Ye@an discover
more about God, by spending an hour reading thieBitan a day at the beachThe
conviction echoed in that declaration is that Gakes himself known through the




scriptures. Reflections upon nature, humanity, @mtbsophy can provide some insight
about God’s nature and power (Acts 17:24-25, Roma2®): However, it does not
provide reliable information about his charactehi@rintentions toward humanity. God
had to reveal himself in order that humanity wokméw His will, mind, and character
(Hebrews 1:1-2). God inspired writers to accusatetord and pass on His historical
acts and the proper significance of those acte{@rA:20). By that record the world is
able to learn of God’s love for them (Romans 5:8).

This revelation not only contains vital informatiabout God and His ways, but it also
brings with it God’s power and authority. The \erito the Hebrews described the
dynamic activity of God’s word like that have aitig and active sword (Hebrews 4:12).
Paul was so confident of the gospel’s power thawvag able to rejoice about the gospel
being preached in spite of the questionable motwWea®me doing the preaching
(Philippians 1:18). Haddon Robinson, observes,d'Goeaks through the
Bible...something awesome happens when God confeonisdividual through
preaching and seizes him by the sddIBecause of the power inherent in God’s word,
Timothy was exhorted tcorrectly handle the word of truth (2 Timothy 2:15). Ultirabt
then, preaching accomplishes its spiritual purpos¢®ecause of the skills of the
preacher, but because of the power of the Scripxorelaimed.

To put it another way, preachers are only as aedjrés they are biblical! This leads
Homiletician Bryan Chapell to assert that Exposifareaching” ...puts people in
immediate contact with the power of the Wotd.”

This conviction also has relevance on the matteniafsterial authority. The question is
by what authority does the preacher speak? THe#tyt can only come when one can
legitimately say, “The Bible says.... “To put it neadirectly, the preacher cannot say,
“Thus says the Lord” unless what is being preadhedtually derived from the text.
God has spoken and preachers have the obligaticontonunicate the message. When
the preacher carelessly misinterprets the Words atehning to the word or ignores the
word he or she sets himself or herself up as agreathority than the Word of God. As
Robinson has succinctly said, “When a preaches taipreach the Scriptures, he
abandons his authority®

Historically, Pentecostals relied heavily on tHewangelical brothers and sisters to
clearly formulate acceptable doctrines pertainmthe nature of the Bible. Early
Pentecostal theology was by and large “a stateofezdnservative evangelical
theology™® However, because of the distinction in Pentecastizituality, some have
mistakenly thought that there were great differenmetween Pentecostals and other
evangelicals in regards to their approaches t®thie and theology.




Joseph Castleberry rightly observed that,
Pentecostals did not, for example, reject thenalist doctrinal
structure of their fundamentalist brothers antesss Even though
the Fundamentalist-Dispensationalist doctrinatespsmade no
room for the miraculous core of Pentecostal pcagtnost
Pentecostals did not reject its basic presuppositabout the
rationality of Christian Doctrine. They simplyldehe rational
and the nonrational elements of their faith togeth stabilizing
tension

This doctrinal structure continues to inform Peostal discussions about
the nature and authority of the Bible. In two r@d@entecostal treatments
about the Bible, the same strategy has been taksert Biblical authority
and then support the assertion by appealing tdiilsifiay. ** In spite of

the strong commitment that Pentecostals have teldtahe authority of
the Bible, there still exists a misconception tinaty will choose the
subjective “leading of the Holy Spirit” over Scryses’ teachings.

There is little doubt, this misconception continteb®e propagated, but
the fact is Pentecostals have always insistediiedtading of the Holy
Spirit will not contradict the Holy Spirit’s revead teaching in the Bible.

In 1976, the Pentecostal scholar Gordon Fee plaitof the problem at
the feet of Pentecostals “general disregard famdific exegesis and
carefully thought out hermeneutics.” He contindérmeneutics has
simply not been a Pentecostal thing. ScriptutbesWord of God and is
to be obeyed”. He describes the Pentecostal agptoshermeneutics as
obeying what is literal and spiritualizing everytgielse> This was an
accurate observation and was characteristic oéatgnany Pentecostals at
the time, but times have changed. In the thirtg¢hyears since Fee
offered this analysis, Pentecostals have widelyraodal the importance
of theological education. Their commitment tauwegelical theology and
Spirit-empowered ministry remains, but the explemet for their views
are more informed and articulate. The defensesdffer the critics of
their positions are thoughtful and refined. On¢hefleading voices in
this group of Pentecostal theologians is RogemStenl. He offers two
helpful distinctions between Pentecostal and ti@uid Evangelical
approaches to hermeneutiés.
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First there are charismatic experiential presupjoos, put more precisely;
the spiritual power of the early church serves paradigm for ministry
and spirituality today. It is the Pentecostal agstion that the signs and
wonders of the early church were not meant to passthe formation of
the canon or the establishment of ChristendomhédR®ahe outpouring of
power, tongues, and other supernatural activitydbaurred on the day of
Pentecost and following was to be a promise expee@ by all who
believe (Acts 2:39). The New Testament Scholargddf{@ener notes,
“Early Christians democratized the supernaturaj-thelieved God could
work actively in each believers’ life?” Pentecostals would add that this
“democratization” is still for all believers and et they read the
scriptures and do theology and exegesis they takgranted that God
wills to continue that kind of supernatural/char&io work. They

critique traditional Protestant understandingshefitioly Spirits’ work
claiming their presuppositions regarding his emporent are too rational
and dependent upon systems of thought that seedtie as a closed
system. This approach fails to pursue the fulllédbe empowering
work of the Holy Spirit for today’s church.

The second way the Pentecostal hermeneutic diffems traditional Evangelical
Hermeneutics is in its use of experiential vertiica. Put simply, Pentecostals look to
see if their experience fits the description of iady Spirits’ working recorded in the
pages of scripture. It is here where they arenaftesunderstood. Their critics often
accuse them of basing their doctrine on experiéirgte It is better to see Pentecostals
forming doctrine on experiences that they read alvoscripture and using a combination
of hermeneutics, theology, and experience to foateuhnd pursue a fuller Christian
reality. Stronstad is helpful here, “just as thagtice of hermeneutics results in sound
exegesis, theology will be integrated into conterappexperience...that is, doctrine in
its fullness, including Pentecostal theology, beesm matter of Christian experienc.”

What of those experiences or “manifestations” teaur in the midst of the Pentecostal
worship service which do not appear to be explicalight in the scripture (laughing,
falling down, shaking, etc), but because of thesippve and transforming effect are
deemed by Pentecostals as authentic experientles 8pirit? The Pentecostal continues
to hold closely to biblical authorityith regard to all practices, so that there is no
forsaking of sound doctrine even in the midst afisural experiences.

John Wyckoff discusses this dynamic by differami@between experiences that are

“extra-biblical” versus those that are “contra-kihl”.*® He concludes that

manifestations not clearly seen in scripture caprnbraced if they are in keeping with
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sound doctrine and lead to positive and healthygés in the lives of those who
experience them. They are thus extra-biblical ,nod false or destructive. No doubt
many would prefer not to deal with such activitys they would reject it out of hand as
being unbiblical or at least unwelcome, but asyJeltCamey reminds us,

Any advocate of being Spirit led who does not &ldsty insist on
everything lining up with the Word is clearly irrer. The same is
true for anyone claiming to be doctrinally souyet, having
forgotten that being spontaneous and led by tlét &p
completely sound doctrine. It is not a questiboree or the
other?°

So in review, there is no good reason on doctgnalinds for the Pentecostal to reject
expository preaching. Indeed, the Pentecostaleagttommitment to the authority of the
Bible should lead them to embrace this philosophy whole-heartedly. The power and
authority of the revealed word of God are intimatellated to the case for expository
preachindg’* Expository preaching presents the power of thed/Vdir attempts to explain
and apply the ideas of specific biblical passagdbé lives of people. The truths of
God’s word are proclaimed in such a way that thdience can tell that they are derived
from the Scriptures. Expository preaching alssspnts the authority of the Word by
attempting to discover and convey the precise nmgaoii the scripture, so that the big
idea of the passage is the big idea of the serntaso places the locus of authority on
the text as opposed to the preacher. Exposit@gdPing presents the work of the Spirit.
This type of proclamation recognizes that the $potompanies the preaching of the
Word by convicting; regenerating, and speakingdopte, therefore, faithful exposition
of the scriptures provide opportunity for the Sytioi work.

No doubt all four convictions would elicit an “Amefiom any Pentecostal who took
preaching seriously. However, might some still hsure? Might they add that though
Pentecostal views on scripture are similar to treddevangelical Protestantism, their
preaching should be distinctive? Would exposifmgaching get in the way of
exuberance joy and spontaneity that are so vitahttitional Pentecostal delivery?
Which leads to the question what is PentecostadPiag?

Defining Pentecostal Preaching

Pentecostal Preaching has been described as havingimplistic style of speech,
profusely illustrated from experience, strikingigla of healing and charismatic revival,
a strong emotional stress, and an evangelisticafpedecisions® It has also been
defined as simply the preaching done by someonehabdeen baptized in the Holy
Spirit (i.e. with the gift of speaking in tongueshnother observer believes it's
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characterized by its spontaneity and its abilitgtoke the charismatic response (dancing,
speaking with tongues, healing) for which Pentelizsh was chiefly knowA

A most helpful description of what constitutes Reoital preaching is given by R.H.
Hughe$* He acknowledges that commonly understood Pentqustaching means a
type of and style of delivery characteristic of Bewostal worship. However, he wisely
refuses to distance Pentecostal preaching too mnachpreaching done by other
Evangelical ministers. He focuses not so much ge,dbut places the central focus on
substance, “Pentecostal” he observes, “bringsdatiiject of preaching a unique
emphasis. It presents a clear track for intenpgetivents and actions of the New
Testament church as recorded in the book of Acthis approach means that “some
positives” (read speaking in tongues, healings)ssand wonders) will be emphasized
that are “often overlooked or ignored by more coriamal definitions of preaching.”
Assuming the Pentecostal Charismatic experientegyppositions are correct and that
their use of experiential verification lines up kvgound doctrine, this type of preaching
is committed to presenting biblical messages amttlomake one more sensitive to the
leading of the Holy Spirit.

Where Spirit and Truth Can Meet

This understanding of Pentecostal preaching, gdHiklieve, defines preaching largely
by doctrine. Does the preaching stress the nedteathurch to have first century power
as provided by the Baptism in the Holy Spirit? Bdesee the book of Acts as a pattern
for Christian service and spirituality? Doesxpect God to operate the same yesterday,
today and in the future? If the answer to thosestjans is yes, then that is Pentecostal
preaching and it is my conviction that expositorggzhing will help to clarify and

explain the exegetical bases for those beliefs.

Again note the source of power is the Holy Spintsrking in response to the
authoritative word being preached. One might atbaeour preaching will only be as
anointed as it is biblical The joy, exuberange] apontaneity will be tied to the
delivering and receiving of a biblical messageentécostal spirituality and Expository
preaching need not be mutually exclusive and inde®dbe quite complimentary. The
conviction that ministry must be marked by the @mata and by biblical authority is
served best by expository preaching and this is Mthink Pentecostals should Preach
Expository sermons.
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