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ABSTRACT

George Whitefield showed how to create communibuth preaching. Whitefield transformed
the traditional sermon into something differendramatic type of preaching capable of
competing for public attention outside the arenghaf churches. Whitefield testified that
preaching could be both attracting and saving stuthe mid-eighteenth century, Whitefield’s
preaching was instrumental in British and Americdurches, as they experienced profound
revivals. Though his preaching, Whitefield coopedatvith and had a profound impact on
various communities and churches of many traditieRsesbyterian, Congregationalist, Baptist,
and Methodist. This paper presents Whitefield'eperal homiletic methods for creating
community.

WHITEFIELD’S FOOTPRINT

In the mid-eighteenth century, George Whitefieldswestrumental in British and American
churches, as they experienced profound revivatsnfis Oxford graduation in 1736 until his
death at Newburyport, Massachusetts, in 1770, Wislidepreached more than eighteen-thousand
sermons -an average of five hundred a year, oa i@aek. At a time when London had a
population of less than seven-hundred thousangdrdeeched before an estimated two-thousand
people at once in public parks. He made a preadbumgthrough England which lasted for
almost seven years. He traveled to Scotland foutieges and visited Wales repeatedly. He
toured Ireland three times, traveled to Spain anddlland once each, and crossed the Atlantic
Ocean thirteen times (Henry, 1957, 7-9).

Though the Church of England ordained him, Whitdfemoperated with and had a profound
impact on people and churches of many traditionsestfterian, Congregationalist, Baptist, and
Methodist. Whitefield was an extensive letter writdany of his sermons and writings have
survived in some form, and many of his sermons een reprinted several times.

For thirty-four years his voice resounded on badles of the Atlantic. In England, he charmed
the young and old, rich and poor, and dignitarie$ @al miners. In America, his preaching was
a major influence on the First Great Awakening (-1355). Whitefield preached like a lion and
his preaching was powerful and dramatic. He haa baked the “Demosthenes of the pulpit”
and is remembered as “the greatest preacher” tigla&d ever produced (Larsen, 1998, 370).

Recognizing Whitefield's unprecedented homiletiniagement, this paper examines his
homiletic contribution for British and American camnities in his time. To pursue this purpose,



the paper will explain 1) how he preached beyordAhglican churches’ refusals for people
who would have never been in a church, 2) why lopeedl various preaching methods, and 3)
what main subjects of his preaching were. Thegasdtof each topic provides evaluations on
Whitefield’'s preaching ministry and perennial hagtit applications to build community.

PREACH THE WORD WITHOUT LIMITATION

Refusal from the Church of the England

Although George Whitefield was an eminent preadheexperienced several refusals from
Anglican churches in his early ministry. Whitefieddtered Pembroke College, Oxford, on May
7, 1732. After he finished his degree at OxfordsHdip Benson ordained him on June 20, 1736.
Whitefield preached his first sermon at St. Mady&rypt, the church where he was baptized.
From the first time of his preaching, Whitefieldsvan enthusiastic preacher. He described his
first preaching experience as follows: “As | prodee, | perceived the fire kindle, till at
last....Some few mocked, but most for the presenmhedestruck, and | have since heard that a
complaint has been made to the Bishop that | dfifteen mad the first sermon” (Whitefield,
2000, 18-19). Whitefield’s sermons made him a ngiedcher. Remembering back upon a
specific preaching experience, Whitefield noteds T went up stairs almost all seemed to sneer
at me...but they soon grew serious and exceedintgntate, and, after | came down showed me
great token of respect, blessed me as | passeg’d\#itefield, 2001, 78).

However, many local Anglican pastors refused Whatdk fervent preaching style. For instance,
St. Martin’s parish in London rejected his alreadfieduled sermon on February 4, 1739. In
Whitefield’s time, Anglican preachers considerethaesiasm as shameful, and they insisted that
“Better stodgy than hearty!” (Old, 2004, 153). Cemqsently, many ministers of the Church of
England refused to allow him to preach in theirrches because of his enthusiastic preaching.

Against Empty Formality

To appropriately understand why Anglican churclefgsed Whitefield’s enthusiastic preaching
style, one needs to be familiar with the Churcongland in the late-seventeenth and early-
eighteenth centuries. The religious life of Englamthese times was decadent and filled with
moral corruption and spiritual darkness (Ditchfiel@98, 39-56). In 1662, nearly two-thousand
Nonconformists (among whom were Presbyterians,daedéents, and Baptists) who did not
submit to the “Act of Uniformity” were ejected apérsecuted (Gibson, 1999, 31-35). After this
“Great Ejection” they regained liberty under thectfdf Toleration,” which restored freedom of
worship to Nonconformists in 1689. For a while, idines in England seemed to be vitalized, but
they soon stagnated. During these years, religatisnalism known as Deism was introduced in
England. This Deism, characterized as “naturafjiah,” carried out various attacks against
Christianity with its supernatural belief. The goidDeism was far removed from the God of the
Bible whom the Puritans preached. Instead, Deisipgeed a vague deity revealed in nature.
Deism gradually prevailed in England and becamam@mninfluence on theology.

Confronted by the challenge of Deism, the ChurcBmfland replied with intellectual responses
(Dallimore, 1979, 21). These intellectual rebuteffectively adhered to the biblical trusts, but
sometimes these reactions were so intellectuahtiaaty people could not understand them.



Under the influence of Deism, many people forsdwirtfaith, and ministers turned their eyes
away from Scripture and to society, preaching saugssages. The pulpits were cold, and
discord was the chief feature of the various dematons. The majority of the people believed
that the Church of England was just a necessamyastfor the monarchy and a key factor in
maintaining peace. Thus, empty formality becameasttaristic of the early eighteenth-century
religious life, and an urgent need arose for ferggiritual revival.

Whitefield’s Resolution

Confronting the Anglican churches’ refusals, Whékf never lost his passion for preaching. He
went out from the churches to the field to find &isliences. In 1739, he began preaching to coal
miners in the suburbs of London. Whitefield firse@ched in the open air on Saturday, February
17 for the coal miners of Bristol, who would hawever been in a church. The small audience

numbered around two hundred. Preaching Matt 5\A#tefield saw the minetéwhite gutters

made by their tears which plentifully fell down thielack cheeks(Hardy, 1938, 119). Having

invited Whitefield to preach in a church at Isliogton Friday, April 27, at the last minute, the
church wardens did not allow him to enter the gulMmhitefield, however, decided to preach in
the churchyard. Two days later, he preached at fidds and then at Kennington Common,
where no less than thirty-thousand people are thicioghave been present.

The amazing responses in the field preaching clehtigeavenue of Whitefielsl preaching

ministry. Whitefield went over the limitation, refals of the Church of England. He preached
everywhere: in the fields, on hills, in the courtyan the marketplaces, in the squares, and even
on a ship. He preached to everyone: to the stuttenpoor, the prisoner, the soldier, and the
illiterate.

Beyond Limitations
Whitefield preached beyond the limitation of chuwestof the England. Whitefield preached the
gospel everywhere he could, and he helped peoiatobeliever’s community.

Nowadays many pastors confine their preaching tmyngithin their churches. Whitefield,
however, challenges modern preachers to crosstioedimitation if they want to create a new
community. Most preachers today have no chance to bontact with the secular world because
they tend to stay in their churches during the wa@élough familiar with the culture of their
churches, preachers, however, tend to lose an stadeing of the society in which the common
people live. If preachers would sometimes leave ttaurches and preach in nonecclesiastic
places like prisons, orphanages, schools, and othettries, they would have new opportunities
to share the gospel.

Whitefield not only preached the gospel everywhbu he also preached the gospel to everyone.
He urges modern preachers to preach to differesytlps. When preachers have the chance to
share God’s word with non-believers, preachersfadeé many rejections against the church and
Christianity. When confronted by these rejectiggreachers will understand the various

obstacles preventing people from coming to chuftle. more contact a preacher has with non-



believers, the more he can realize the hindranceédiad effective ways to overcome them. It is
time to preach to various peoples if we wish tongedize them and create a new community
with them.

PREACH THE WORD WITH VARIOUS METHODS

Whitefield preached everywhere and to everyonghétsame time, he used every possible
homiletic method if it could be effective for praghing the gospel. One can categorize his
numerous homiletic methods into three categortesattical method, rhetoric method, and
printing method. Whitefield’s purpose in adoptitg$e homiletic methods was to help people to
receive God’s message and to become members Hithe€ommunity.

Theatrical Method

The first homiletic tool which Whitefield utilizeith his preaching was the theatrical method.
Whitefield displayed his theatrical talent on beities of the Atlantic Ocean. Whitefield utilized
various theatrical methods like trained voices,aigit gestures, and even hiding a “trumpeter to
peal fort suddenly after a sermon on the secondrgpfar precipitating a panic and hysteria”
(Kendal, 1984, 87). Whitefield’s theatrical chartdtic came from his early outstanding ability
to memorize and imitate. His constant reading,mggeind practicing plays were essential
elements for the maturation of his theatrical cbmastic. Among his many theatrical methods,
this section provides two theatrical elements foumd/hitefield’s preaching.

Trained voice.George Whitefield had a marvelous voice descrilsegesembling an “organ, a
flute, a harp, all in one” (Fant and Pinson, 1917111,). He seemed to have inherited a good voice.
But several records indicate Whitefield trainedvoge for effective performance (Whitefield,
2001, 37-49). He was especially well-known for thisndering voice (Aldridge, 1980, 55-64). In
the eighteenth-century English theater, if an ast@nted to make his lines audible to his
audience, he had to train his voice. Whitefield wasxception to this practice. By training his
inherited good voice, he came to have a thundemange and acquired various vocal skills as
well. Benjamin Franklin wrote in his autobiograpdiyout his experiment to make a careful
calculation of how far Whitefield could be heareéaching and came to believe that “the
newspaper accounts of his having preached to twiergythousand people in the fields, and to
the ancient histories of generals haranguing whaotges, of which | had sometimes doubted
(Labaree, Ketcham, Boatfield, and Fineman, 1968;74).

Whitefield was a fortunate preacher blessed witinaately good voice, but he also was a
diligent preacher who trained his voice for effeetdelivery. While training his voice as a school
actor, the young Whitefield began his outstandireaphing ministry. From the beginning of
his preaching ministry, it was said that “his vostartled England like a trumpet blast” (Belden,
1930, 37).

Expressive gestureAnother of Whitefield's striking theatrical charadstic in his preaching is
expressive gesture. When he preached, WhitefigieBsures were active and vigorous like those
of an actor on the stage. The manuscripts of mie@es demonstrate verbal cues (words such as
“Oh!” “Hark!” “Behold!” and “Alas!”), indicating bady language. These words “were the



scaffolding over which the body stomped, cavorted startle and completely overtake his
listeners” (Stout, 1991, 41). Whitefield did noteshpt to show calmness and dignity as his
contemporary Wesley did. Rather, he proclaimedbrsing message with expressive gestures.

Rhetorical Method

The second homiletic tool which Whitefield incorpted into his preaching was rhetorical
method. As all people, Whitefield, too, was infleed and shaped by the education of the
University in which he studied. In the eighteengimttiry, Oxford provided several classic studies.
Students who wanted to be matriculated at Oxfoddtbanaster Greek and Latin in order to read
classical literatures. The University required stutd to participate in the declamation of themes
in rhetorical practice in both written and oralrfe. Under Oxford’s classical rhetorical
curriculum, Whitefield developed his oratoricaleiad. This rhetorical influence left a mark on

his preaching

Whitefield’s preaching shows several rhetoricalrabteristics. These rhetorical features were
sometimes interwoven with theatrical ones. Foransg, Whitefield's expressive gesture is
categorized as the theatrical characteristic. Aitfoclassic rhetoric also deals with the proper
way of gesture during oration, the effective séfligestures was studied systematically in the
modern era and applied early on by theatrical $i€¢@uintilian, 1951, 85). Whitefield’s
rhetorical characteristic was shown in his usenod®on, introduction, and question, which are
the most significant topics in classic rhetoric.

Overflowing emotion. Whitefield preached with great pathos, often priotiag the Good News
with tears. As Cornelius Winter, a friend who acgamied him on many of his preaching
journeys, observed, “Whitefield seldom preachedhauit weeping at some point in the sermon
(Fant and Pinson, 112). Based on several souradsmipy Whitefield's followers, Loane
portrays the weeping preacher as follows:

There was an element of pure pathos in all hisghieg, and men could not mistake the
note of yearning which made him sob aloud. He (@ftatd) felt such an intense love and
longing for those whom he addressed that his fgelfound an outlet in tears. One who
knew him well and often heard him preach said tieahhardly ever knew him to preach
without weeping; his voice would be choked with saind his flow of words interrupted
with involuntary tears. This forced weeping silecethe preacher’s part was at times
most effective; few could withstand the sight. tike up affections and touched the hidden
springs of the heart as nothing else could evend could not hate one who loved and
wept for their souls (Loane, 1950, 60-61).

Aristotle teaches how emotion is important to batiitors and audiences. Natural emotion from
the orator affects audiences’ minds and induce® tisemake judgments. Aristotle points out:
The primary rhetorical function of account is apgydly to provide a speaker with an ability to
arouse these emotions in an audience and thusiliteff@ the judgment sought” (Aristotle, 1991,
122). Understanding the importance of emotion, Afletd made congregations laugh, groan,
and weep: “He swayed them like reeds in the wihgtgen, 1998, 371).

Clear introduction. Most of Whitefield’s sermons are distinguished bgit clear introductions.



Whitefield provided a preview so that the audieogeld understand the rest of the sermon easily.
Classical rhetoric instructs that the introductittrgugh it is simple, should be prepared carefully.
Quintilian argues that a faulty “proem” (introdwnt) looks like a scarred face and that he will
certainly be thought a very bad helmsman who letstiip strike in going out of the harbor
(Quintilian, 1951, 61). To provide clearly the ditien of his sermon, Whitefield usually told the
audience his sermon structure at the introductiaging “from the words of the text, | shall
endeavor to show these three things: First...Secondiirdly...” or “I shall in the following
discourse: First...Secondly...Thirdly...” When Whitefiedelivered the body of his sermon, he
repeated the numeral marker (first, secondly, Wiralccording to his introduction. Occasionally,
extemporaneous preaching is accused for its ild@ind digressive characteristics.

By presenting the structure of the sermon in th@duction and verbalizing numeral marks
again in the body, Whitefield maintained his hotnlelirection from the beginning to the end.

Rhetorical question.Whitefield frequently employed rhetorical questiom$iis sermons. By
using proper rhetorical questions, he effectivebated audience participation in his preaching
(Bizell and Herzberg, 2001, 26). Aristotle recomuieprators use “interrogation” (rhetorical
guestion) in the conclusion to create powerful passon (Aristotle, 1991, 282). Sometimes
Whitefield asked a question at the beginning ofneer to introduce the main topic. For example,
in his sermon entitledThe Potter and the ClayWhitefield asked his audience an introductory
guestion to discover Jeremiah’s response when @akesto him: “Perhaps, near the morning,
when he (Jeremiah) was slumbering or musing obédus For the (God’s) word came to him,
saying, Arise! And what must he do when risef¥Whitefield, 1841, 171). After providing the
answer to that question - “He must go,” Whitefiglttoduced the main subject of the sermon,
God’s sovereignty. In many more cases Whitefiekedus rhetorical question in the last part of
the sermon to raise the audience’s emotion analdiace a proper response. A typical example is
found in the last part of his sermofie Almost Christiaf

Let us give to God our whole hearts, and no lomgédtrbetween two opinions: if the world
be God, let us serve that; if pleasure be a Godslserve that; but if the Lord he be God,
let us, O let us serve him alone. Alas! why, whgudl we stand out any longer? Why
should we be so in love with slavery, as not whaslyenounce the world, the flesh, and
the devil, which, like so many spiritual chaingadbidown our souls, and hinder them from
flying up to God. Alas! what are we afraid of? tt od able to reward our entire
obedience? If he is, as the almost Christian’s lammg of serving him, seems to grant,
why then will we not serve him entirely? For thengareason we do so much, why do we
not do more? (Whitefield, 1841, 498-99)

By employing rhetorical questions, Whitefield efigely held his audience’s attention,
introduced the main subject of the sermon, raisspje’s emotions, and encouraged them to
obey God’s message.

Franklin recorded in his autobiography an amusmegdote of Whitefield's rhetorical powers.
Whitefield planned to build an orphanage in Geoagid tried to raise money in Philadelphia and
other colonies. Franklin, however, believed thatitéfleld should build his orphanage in
Philadelphia and insisted that he move the childnere. Whitefield, however, refused to change
his plans, and Franklin determined to contributenowe money toward the cost of the



orphanage. After this disagreement occurred, Frnamidard Whitefield preach a sermon:

Returning northward, he preached up this chantg, made large collections, for his
eloquence had a wonderful power over the heartparses of his hearers, of which |
myself was an instance. | did not disapprove ofdisign, but, as Georgia was then
destitute of materials and workmen, and it was pseg to send them from Philadelphia at
a great expense, | thought it would have been tietteave built the house here, and
brought the children to it. This | advised; butvixes resolute in his first project, rejected
my counsel, and | therefore refused to contribult@ppened soon after to attend one of
his sermons, in the course of which | perceivethtended to finish with a collection, and

| silently resolved he should get nothing from rinlead in my pocket a handful of copper
money, three or four silver dollars, and five plissoin gold. As he proceeded | began to
soften, and concluded to give the coppers. Anattreke of his oratory made me ashamed
of that, and determined me to give the silver; hadinished so admirably, that | emptied
my pocket wholly into the collector's dish, golddaadl (Labaree, Ketcham, Boatfield, and
Fineman, 1964, 177).

Printing Method

The last tool which Whitefield adopted in his prgiag ministry was the printing method.
Central to Whitefield’s adoption of print was hisnwiction that peoples everywhere should hear
God’s message. Whitefield’s use of print obviowdistinguished him from his evangelical
predecessors. Whitefield used printing methodsatteduce his ministry for revival movement.
For instance, he used newspaper articles and patsphblconvey his message for a mass
audience. Adopting this method, Whitefield exceededndaries of local communities and
pastors for the intercolonial revival movement.ufwerstand why Whitefield utilized this
printing method one needs to understand the hesticsituation in early America.

Throughout the 1720s, several evangelical awakemiogements occurred from New England
to New Jersey. In the late 1720s, the Dutch Pigtisbb Frelinghuysen spurred a spiritual revival
in New Jersey (Kidd, 2007, 83-94). At the same tithe Presbyterian ministers William and
Gilbert Tennent led a vigorous spiritual awakenim@jlew Jersey and New York (Heimert and
Miller, 1967, 183-204). Jonathan Edwards succedueh and prepared substantial steps for the
Great Awakening (Baldwin, 1928, 56). These revive¢se ardent, but were limited to specific
regions and denominational boundaries.

When Whitefield arrived in America, he broadeneel shope of a regional awakening to an
intercolonial revival movement. In contrast to Eda& approach which focused minimally on
local communities and pastors, Whitefield’s newitagimed for the intercolonial movement and
embraced journalists. He publicized his ministnyifdercolonial revival through “printing and
preaching’by using pamphlets and newspapers (Lambert, 1994Wdth his passionate
sermons and proper printing methods, Whitefiel&edéed spiritual revival from Georgia to
South-Carolina, New York, Philadephia, New England.

Beyond Triteness
Whitefield believed that churches can use varioathds to awaken people. Hence, he did not
hesitate to employ every possible means to prodbitical true. Utilizing theatrical, rhetorical,



and printing method&Vhitefield transformed the traditional sermon istimething different: a
vivid style of preaching capable of competing fablic attention outside the arena of the
churchesActually Whitefield testified that preaching coldd both attracting and saving soul.

Whitefield’s effort to proclaim effectively God’savd with various methods inspires modern
preachers. First, if we could eschew the dangeistbrting the biblical message, preacher can
use numerous homiletic methods. As Whitefield ubedtrical method, modern preachers can
use theatrical elements like stage, lighting, amgtuand so on during the sermon. Second,
classical rhetorical studies can be an effectivehoteto enlarge homiletic ability. From
Whitefield’s academic experience at Oxford, onel$ithat rhetorical studies made his homiletic
talent more mature. Even to modern preachers,ictdsbetorical studies can be powerful
studies to open their homiletic eyes and to shappeaching skills. Knowing this, Broadus tried
to adopt classic rhetoric studies in his preaclkilagses. Third, modern preachers can employ
media to deliver God’s message for new generatds§Vhitefield used newspaper which was
media in his time to deliver his message, todaggirers can utilize media like video clip,
broadcasting, internet, and so forth.

PREACH THE WORD NOT WORLD

In England many people in Whitefield’ time followedtural religion -Deism. Under the
influence of Deism, people discarded their faitd amnisters of England preached social
messages. However, Whitefield directly preachedldaibtruth with bold assurance. When he
came to America, he continuously delivered the saregsages. When analyzing Whitefield’s
sermon content, one recognizes that he preachédabitouth. Preaching pure biblical messages,
Whitefield made spiritual impact on the churcheguwiterica and England.

Spiritual Impact

Not content with confining his ministry to Englantthitefield sailed for America in 1738 to
become a parish priest in Savannah, Georgia. Tyiage was his first of thirteen Atlantic
crossings Whitefield was to make. The number opfebstening to the minister’s sermons
stood in stark contrast to that of England. Thofaing year, Whitefield returned to England
where he resumed his evangelical activity.

In the summer of 1739, Whitefield made his secandsing to America. Benjamin Franklin, at
that time editor of the “Pennsylvania Gazette,” wessent and heard Whitefield’s message
when he preached in the old court house at PhpadgeDn Whitefield’s first visit to
Philadelphia and his powerful sermons, Franklintero

The multitudes of all sects and denominations dft@nded his sermons were enormous,
and it was a matter of speculation to me, who wessad the number, to observe the
extraordinary influence of his oratory on his hesyand how much they admired and
respected him, notwithstanding his common abugkerh, by assuring them that they
were naturally half beasts and half devils. It wesderful to see the change soon made in
the manners of our inhabitants. From being thoeghktbr indifferent about religion, it
seemed as if all the world were growing religicgs that one could not walk through the



town in an evening without hearing psalms sungfiiergnt families of every street
(Labaree, Ketcham, Boatfield, and Fineman, 1968).17

Impressed with Whitefield’s preaching and charmgdhis compelling personality, Franklin
became Whitefield’s life-long friend.

Secret of Whitefield’s Powerful Preaching

As noted in the previous section, Whitefield's mi@ag provided a new spiritual impetus toward
the Great Awakening. Recognizing the unprecedentedct Whitefield’s homiletic had on
revival movements, one naturally asks why his grgerwas so influential. It is infeasible to
find one reason that could completely explain thecess of his preaching. However, several
scholars (e.g. Dallimore, Lambert, Mahaffey, anou§tagree that Whitefield’s strong emphasis
on biblical truths in his sermons gave him homil@dwer. By analyzing his sermon contents,
one can find that Whitefield frequently preacheéhtopics (Dallimore, 1980, 533).

Immediacy of a New Birth

During his early ministry, Whitefield heavily emhzed the necessity of “the new birth.” His
followers widely accepted and continued this emh&¥hitefield’s message of the necessity of
a conversion experience was a crucial subjectspteaching ministry. His emphasis on a new
birth derived from his personal experience in Odfdile asserted that only God’s action is
sufficient to effect salvation through a “uniontbé soul with God” resulting in the new birth.
Stressing true conversion and the “indwelling ofi€ti Whitefield criticized that too many
people in churches were “destitute of a true aviddifaith in Jesus Christ” and maintained only
“head-knowledge without that of the heart.” Whigddi passionately expressed the importance of
a new birth before stressing God’s impending judgimia his sermon “Marks of a True
Conversion,” Whitefield invited people to the waitloe new birth:

Precious souls, for God’s sake think what will beeoof you when ye die, if you die
without being converted; if ye go hence without wexlding garment, God will strike you
speechless, and ye shall be banished from hisrreder ever and ever. | know ye cannot
dwell with everlasting burnings; behold then | shgou a way of escape; Jesus is the way,
Jesus is the truth, the Lord Jesus Christ is thgrrection and the life. It is his spirit must
convert you, come to Christ, and ye shall havant may God for Christ's sake give it to
you all, and convert you, that we may all meet,en¢w part again, in his heavenly
kingdom; even so Lord Jesus, Amen and Amen (Whkitkfil841, 280).

With this fervent message of the new birth, Whélefifrequently required people’s immediate
response, often resulting in conversions. Sometid@sathan Edwards warned against
instantaneous conversions (Edward, 1740, 325)p#rets wrote about these, in their opinion,
spurious and doubtful conversions. Despite sucptaiems, Whitefield undoubtedly preached
passionate messages which led people to the nédw bir

God's Election and Justification

Whitefield also emphasized God’s election and figstiion in his preaching. His fundamental
doctrines can be summed up as “God’s election™austification by faith” (Pollock, 1972, 179-
86). He preached his strong doctrine of electiopewveral of his sermons. For instance, in his
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sermon Christ, the Believer’s Wisdom, Righteousness, Smation, and Redemptidn
Whitefield assured his audience of the righteouséshe believer based on God’s election and
justification:

It is Christ that justifies, who is he that condePiiDoes sin condemn? Christ's
righteousness delivers believers from the guilt:aChrist is their Savior, and is become a
propitiation for their sins: who therefore shaly l@ny thing to the charge of God’s elect?
Does the law condemn? By having Christ's righteesisimputed to them, they are dead
to the law, as a covenant of works; Christ haslledf it for them, and in their stead. Does
death threaten them? They need not fear: the stidgath is sin, the strength of sin is the
law; but God has given them the victory by imputiaghem the righteousness of the Lord
Jesus (Whitefield, 1841, 502).

Salvation by Faith

Whitefield accentuated that, in Christ God has giren salvation. Jesus’ death was a vicarious
sacrifice and precious atonement for human sinnaaudfs part is nothing but to accept it by
faith. It is not man’s “good deeds” but it is matfaith” that receives God’s salvation. In his
sermon of Eccl 7:16 “The Folly and Danger of Belt Righteous Enough,” Whitefield

showed his strong belief in salvation by faith:

| say, salvation is the free gift of God. It is Goftee grace, | preach unto you, not of
works, lest any one should boast. Jesus Christigssthe ungodly; Jesus Christ passed by,
and saw you polluted with your blood, and bid yiwe.l It is not of works, it is of faith: we
are not justified for our faith, for faith is thestrument, but by your faith, the active as
well as the passive obedience of Christ, must Ipdexpto you... Jesus Christ is the way;
Jesus Christ is the truth; and Jesus Christ iifth@Vhitefield, 1841, 128).

Although he accentuated salvation by faith, Whetleffialso recognized the importance of a good
Christian life during his younger years when he wasember of the Holy Club in Oxford.
Throughout his entire ministry, Whitefield nevereoloked man'’s responsibility to help people
and society with good deeds. He not only preacimeithe true Christian life, but also practiced
his message by building orphanages and schoolge¥éhil proclaimed this confidence,
salvation by faith, in his sermons. He also denranesd his faithfulness in every aspect of his
ministry.

Beyond dispute

When Deism prevailed in England, and secularisri toot in America, Whitefield did not reply
with intellectual disputes but, instead, proclainbdalical truth. Preaching this truth with strong
confidence, Whitefield provided a crucial spiritualuence which caused the churches of
America and England to experience revivals. Innttoelern pulpit, sometimes preachers hesitate
to preach biblical truths like miracles, the resation, and existence of hell and heaven.
Nowadays postmodernism has taken Deism’s placestaudt Christianity. Biblical truths need to
be preached again with a bold assurance mirronagaf Whitefield.

It is also important to note that when Whitefielgé@ached biblical truth, many churches
cooperated beyond denominational barriers for sivovements. Because he focused on
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biblical truth, Whitefield overcame various theadl] disputes. Though he was ordained a priest
in the Church of England, Whitefield tried to engmass all denominations to serve Christ. Both
sides of the Atlantic experienced Whitefield’s atf#s to cooperate with denominations. Today
Christianity experiences denominational schism. &armes this schism is evitable, but many
times it seems unnecessary. By focusing on bibiragh in sermons, preachers can work
together as one evangelical community that crodseeminational barriers for God’s kingdom.

CONCLUSION

Beyond denominational barriers, Whitefield preacbeerywhere and to everyone in order to
save souls. His sermons were based on the tragiti@ssage of the gospel, but his preaching
style was obviously unique. Whitefield used varibosniletic methods to make his message
come alive. Whitefield’s message came to life dukis$ theatrical and rhetorical methods. With
the printed press, he accelerated his preachingstminwWhitefield firmly kept the essence of the
message, but he freely changed delivery formsptuca his audience’s attention and save their
souls.

Fighting against the Deism and secularism of Angefine always preached biblical truth. In this
postmodern age which views everything relativelgdern preachers need to preach biblical
truths so that our sermons provide unchangeabiguspicriteria to believers. Modern preachers
need to learn from Whitefield how to convey sermefiactively. By applying the proper
homiletic methods, preachers can effectively delsermons that will result in greater response
to the gospel message. Ultimately Whitefield teadhat our preaching must stand on
everlasting biblical truth and that effective hastit method can be pivotal in making a spiritual
impact for revival in our communities.
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